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It may be useful for you to read the book; Fundamentals of Classical Arabic 
[ author : Hussain Abdul Sattar] as recommended by Nouman Ali Khan himself. 



Part 1 : Tafseer of Ayah 1 - 5 | Download MP3 



Introduction : 

Grammatical Analysis of surah al Kahf - Anwar ul Bayaan 
by fi Halil Lughat ul Qur'an - by Ali Muhammad PST. 

5 volumes, Maktabah Syed Ahmad Shaheed. Published in 
Urdu. We will be focusing on this book. 



Ayah 1 : 

/ 
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alhamdulillahi-ladhee anzala 'alaa abdihi-'l kitaaba wa lam 
yaj'al lahu 'iwaja 



[All] praise is [due] to Allah , who has sent down upon 
His Servant the Book and has not made therein any 
deviance. 



Alhamdu - the Praise [all of it] - mubtada' 
Milan- for Allah. 

All praise and thanks belong to Allah. 



lillahi aladhee aNzala 'ala 'abdihee al kitab.. 
aladhee (ism mansool) - The One who.. 

aNzala - [ Sarf : if'aal. Others include; yuNzila, aNzaal.] 
(aladhee - The One who) aNzala - SENT DOWN. 



It could have been Nazzala - (taf'eel - Partial sending 
down or sending over time.) 

But aNzala implies FULL SENDING DOWN in 1 full 
package. In totality. (This is the view of Ibn Abbas who 
said that the Qur'an was in the Lawh al Mahfoodh 
[guarded tablet] with Allah, and then it was sent FULLY to 
the Bayt al 'Izzah in the closest heaven/sky. And from then 
it was gradually revealed to Prophet Muhammad. 



the Praise is for Allah who sent down.. 

'Ala - UPON. 

Related words which could be used ; 

llaa - [To] could be used, which would imply - a 

Privilege. 

I.e. If llaa [to] was used, it would imply that This message 
was given Specifically to Prophet Muhammad, and no-one 
else ever got such a privilege of a message from Allah. 

However, Ala (upon) implies Responsibility. Allah obliged 
His Messenger with the responsibility of the application of 
the message and it's conveyance. 

Summarised: 



Ilaa (To) - implies Privilege. 

'Ala (Upon) - implies Responsibility of the carrying of 

the Message. 



'abdi Hi - His slave, 
the 'Hi' = His. 

It could have been 'abdi 'Hu' (which also means His slave). 
However, 'Hi' [with a Kasra/zeyr] is placed there because 
of the Kasra/zeyr on the word 'abdi. 

So it is suited to have the Kasra/zeyr [I sound] on the word 
'Hi' [His] after the word 'abdi. 

The pronunciation is smoother in the Hafs recitation by 
having the Kasras' at the end of the two words; 'abdi hi. 



The 1st object mentioned in this ayah is; theSlave (of 
Allah). 

The 2nd object mentioned in this ayah is; theKitab (Book- 

the Qur'an). 

The direct object (maf'ool bihi) 



What is maf'ool bihi? 

It is usually questions of What and Who. I.e. what did he 
do it to? What did he send? What did he see? Who did 
that?). 

In this ayah; What did Allah send down upon His slave 

(Prophet Muhammad)? 

Answer (maf'ool bihi) = the Kitab/Book/Qur'an. 



..Wa lam yaj'al-lahu 'iwaja 

az-Zamakshari: 
Wa = and. 

The first sentence and the second sentence simply has 
the meaning of 'And'. 



Another opinion by other scholars ; 

Waw al Haaliyyah - the sentence coming after it is an 

Adverbial sentence. 



Wa = "While". 

The book was sent down, While... 

This 'While' is an association with the Previous text in 
comparison to the opinion of az-Zamakshari which would 
imply that 'Wa' = and - a discontinuation/break 
off/departure from the previous sentence. 

Now because az-Zamakshari considers this 'Atf - his 
grammatical explanation of this ayah becomes abit 
problematic. 

The vast majority of the scholars/interpreters of this ayah 
said the 'Wa' is infact Haaliyyah - 'While'. So we will stick 
to this interpretation, and Allah knows best. 

wa Lam yaj'aL lahu 'iwaja 

The word yaj'aL would really be pronounced as 
yaj'aLU(damma/peysh). But due to the word Lam placed 
infront of it - it becomes Jazm - i.e. the yaj'aLU is not 
pronounced, but it is only pronounced as yaj'aL [forming it 
into Present/Muddaari' form.] 



Lam = Did Not. This makes the word into past tense, 
even though the saakin on the yaj'aL was formed into 
present-future tense. 

He did not place/even allow.. 



"Iwaj - 'Awj - 

' Awj = a deviation you can see. I.e. A pillar or a tree 
which you might see which is leaning to the side. 
A visual deviation. You can see an 'Awj in it. 

' Iwaj - an abstract deviation. I.e. In a moral/abstract 
deviation. Deviation in ideas, beliefs, principles etc. 
This is the word being used in this ayah. 



The Faa'il (doer) is He (Allah) did not place any 'Iwaj. 

Lahu - jaar/majroor - For it [hu = the Kitab/Book] 

He did not allow for it - any 'Iwaj [ideological deviation in 



it's morals and principles.] 



'Iwaj - any deviation in the Book so that one part says one 
thing in the Book, and that another part opposes that in 
another part of the Book. I.e. There are no contradictions 
in the Qur'an. 

He has not allowed that to happen = He has not placed 
any 'Iwaj in the Book. 



While He did not allow any 'Iwaj/deviations in it (the Book 
the Qur'an). 



Ayah 2 : 
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Qayyiman liyuNdhira ba'san shadeedan vain la dunhu wa 
yuBash-shira-'l Mu'mineena aladheena ya'maloona as- 
Saalihaati anna lahum ajran Hasana 
[He has made it] straight, to warn of severe punishment from 
Him and to give good tidings to the believers who do righteous 
deeds that they will have a good reward 



QayyimAn - [nasb state] - that which corrects, taking 
something deviated and making it upright. 

The Qur'an made the deviated people Upright. 



Why is it in Nasb form ? 

Previously we discussed that az-Zamakshari said that 



QAyyiman is a Haal [Haal - a State form, the way in which 
something happens]. It is describing aNzala (sending 
down of the Qur'an). 

How did He send it down? 
the answer to How is Haal. 

az-Zamakshari is saying the answer to How the Qur'an is 
sent down is that it is Qayyiman [in a state of 
'Uprightness']. 

This would imply there is a sentence between them; wa 

lam yaj'al lahu 'iwaja - which had nothing to do with the 

Kitab/Book. 

He is implying that the Uprightness is in regard to the 

aNzala (sending down) being Upright. 



Other Grammarians : the Qur'an was sent down WHILE it 
did not have any moral deviation placed IN IT. 

(ayah 2) ..Upright... 



By using the interpretation of az-Zamakshari; 'Wa' as 
'AND' in this ayah, it separates the Part A of the ayah and 
connects it directly to ayah 2 while temporarily ignoring 
part B (of ayah 1.) 

Part A : the praise is for Allah who sent down the Book.. 

Part B : ..and/while He did not place any moral deviation in 
it. 

(Ayah 2)..Upright... 



az-Zamakshari : All praise is for Allah who SENT DOWN 
THE BOOK... -[part B ignored]-(it is UPRIGHT.) 

Other grammarians : All praise is for Allah who sent down 
the Book.WHILE He did not place any moral deviations in 
IT [the BOOK]. (it is) Upright... 

So we see that the more suited interpretation might be to 
say 'While'. Because by using the word 'While' - it allows 
the ayah 1 part A to connect smoothly to part B, and then 
smoothly to ayah 2 without any inconsistencies or skipping 
any of the meanings of any parts of the aayaat. 



He sent it - allowing it to make things Upright (Qayyiman). 

As the book was coming down - it was in the state of 
setting things Upright from the beginning. 



Li yuNdhira - 

Li - (harf ajal/illa) (Lam al ta'leel) - makes the next word 

Nasb (fat-ha/zabar). 

i.e. Instead of yuNdhirU, it makes ityuNdhirA. 

(Fi'l: aNdhara/yuNdhiru/iNdhaar). 

(makes it light' on the tongue). 

Li = So that / in Order to. 

In order to warn / in order that it may warn.. 

yuNdhira - it may warn 

(maf'ool bihi) - warn about What? 
Ba'san shadeedan - an intense War. 



Usually, yuNdhira has the word; 'AN (of/about) or Bi - 
With) before it. 

BALAGHAH/Eloquence : By removing its mention from the 
phrase, it Magnifies the object being discussed. The object 
being mentioned is HUGE. The object being discussed is 
so Urgent, that Harf (small connecting word i.e. 'AN or Bi) 
could not be placed next to the verb (fi'l). 

It had to be placed so close to the verb (fi'l) due to its 
Urgency and Enormity, that the Harf (partial - connecting 
word is removed.) 



Ba's - War. 

Shadeed - Intense.Great difficulty. 

Intensely great difficult War. (this is what the Book 
came to warn about). 



..Min Ladunhu... 

Min (harf al-jarf) - from 

Ladun (muddaaf) - ism mabni. An ism that doesn't change 

at all. 

hu (muddaaf ilayh) - him. 

= Especially From Him. 

Ladun - special ownership. Especially. 

= Especially from Him. 



..wayuBashshirA.. (maNsoob/nasb form - fat-ha/zabar). 
This is due to the Li mentioned at the beginning of the 
ayah still being applied on this, (if it was not - it would be 
yuBashshirU). 

This means that; LI yuBashshirA is really stated, except 
the LI is omitted due to it being mentioned earlier at the 
beginning of the ayah. 



Qayyimun LI yundhira ba'san shadeedan min la dunh, wa 
(LI) yuBashshir aladheena ya'maloona as-saalihaat... 



[The early aayaat/verses of Surah al Fat-h has this theme, 
of the Muddaari' remains consistently in Nasb form (fat- 
ha/zabar form).] 



yuBashshira - Bashshara / yuBashshiru / taBsheer [Baab 
al-Taf'eel.] - to Congratulate / give good news / to 
congratulate thoroughly in a great way. 



Give good news to who ? Al mu'minEEN - The believers. 

This could be in Nasb [fat-ha/zabar] or Jarr [kasra/zeyr] 
form. 

Nothing can argue in favour of it being Jarr, and one can 
argue that it may be Nasb based on the yuBashshirA 
mentioned before earlier in this ayah. 



= So that He may congratulate. 

(Maf'ool bihi) - Who may He congratulate? 
al Mu'mineen - those who truly Believe. 



aladheena - those who. ( plural of aladhee mentioned 
ayah 1). 

ya'maloona - (fi'l muddaari' - present tense action) 3rd 
person - those who do actions.. 



as-Saalihaat - adjective of Saalihaat. = Good deeds. 



as-SaalihaH (Ta marboota) - Multiple female plural. 

as-SaalihAAT - adjective of Saalihaat. 

Feminine Minimum plural (some grammarians say 10 or 

less). 



Allah mentioned as-SaalihAAT; which means that Allah 
does not expect that we do an endless amount of 
good deeds. But He expects that we do some good 
deeds. This is an extreme Mercy from Him. This is 
covered through the word as-SaalihAAT. 



Salaha - to reconcile and correct something negative 
into positive. 

So what is being implied is that ; doing a good deed 
replaces a bad deed. 

Antonym/Opposite : This is why a bad deed is called 
Dhulm = to misplace something (i.e. place something 
where it doesn't belong). 

Dhulma - a shadow which obstructs light. I.e. A building 
blocks the light and therefore causes a shadow. 



as-SaalihAATi - (maf'ool bihi). [the kasra/zeyr is there - this 
is not a Jarr, it is feminine plural]. 

There is no taNween [Nuun at the end] there because of 
the Alif, Lam - AL ('the') at the beginning. 



(i.e. AL cannot be used when taNween (letter Nuun) 
occurs at the end of the same word.) 



It could have been Saalihaat (good deeds). But Allah says 
AL-saalihaat - THE good deeds. 

This is implying that there are very particular/specific, 
good deeds are which Allah has legislated . We don't 
determine the morality based on our intellect alone, rather 
- our good is based on what Allah has legislated, even if 
we cannot comprehend it's wisdom. 

I.e. Prophet Ibrahim attempting to sacrifice his son 
Isma'eel is one of the greatest of his good deeds, because 
Allah had legislated it for him. Even if we cannot 
comprehend it = AL saalihaat (THE good deeds [which 
Allah has legislated]). 



Anna - (it is similar to the word 'Inna'). 

= producing a conclusion. 

I.e. In this context it mean's That." 

so those believers who do good, it (the Book) is 
congratulating them 'That'... 



LaHum - for them. 

Really; "anna Ajran Hassana Lahum (that reward of good 
(will be) for them)" should have been the normal sentence 
structure. 



However, the 'Lahum' is placed earlier in the sentence 
structure for the following reasons; 

1 - You should not begin a sentence with a Nakirah (not 
proper phrase). I.e. If it was Al Ajra hasanah - that would 
be suitable to be placed at the beginning of the sentence 
structure. However, Ajran hasanah right at the beginning 
of an ayah is not correct in grammar. 

2 - Ikhtisas [Exclusivity] - this means that the 'Lahum' 
(for them) being placed earlier in the sentence 
structure implies Exclusivity for that group of people. 

i.e. 

a - Anna Lahum Ajran hassana (that For them 

(exclusively) is a good recompense. 
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b - "anna ajran hassana lahum" (without 
Ikhtisas/exclusivity) would mean; That reward of good is 
for them (and it might be for others too.) 

However, reward of good is only for the believers who do 
good, so the Exclusive phrase [phrase 1] is stated. 
"Only they have a good repayal'. 

This alludes to the fact that their are others who falsely 
assume they will get reward, but they will not. (those who 
do shirk with Allah [associate partners with Him.]) 

It also alludes to the fact that it will be a good payback for 
work that they did. Better reward than what they actually 
did. 



AjrAn HassanA (Nasab form due to the 'Anna' mentioned 
previously). 



Ayah 3 : 

Maa kitheena feehi abada 

In which they will remain forever 



Those who remain therein (in the reward - a state 
[haal] of goodness) 

abada - maf'ool (object/darf of time [can also be of place]). 
Time/place has to be in a Nasb state - i.e. abadA. 

fee - in 

hi - it (it is in jarr [fat-ha/kasra] state due to the kasra on 
fee) 



Kitheena - remain. 

similar to; 
Khalideen - ongoing. 
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Ayah 4 : 



,*<• 
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wa yundhiraladheena qaalu-takhadh-allahu walada 
And to warn those who say, " Allah has taken a son." 



wa yundhirA 

Based on the earlier nasab state of; li yundhirA ba'san 
shadeedan. 



So we have Different purposes for the Book: 

Li (For) - 

1 - yuNdhira - it to Warn. 

2 - yuBashshira - to give Good news/congratulate. 

3 - yuNdhira - to Warn. 

So we see that there is more emphasis of Warning in 

this surah, this is why it has been mentioned twice in 
comparison to the good news. 



wa yuNdhira - and so that it may Warn / in order to 
Warn.. 

aladheena - those Who (maf'ool bihi). 

Qaaloo(fi'l maaddy - past tense verb) -(those who) Said. 



ittakhadhA (fi'l maaddy - past tense). 

It has a Fat-ha/zabar at the end, so you would think the 

Faa'il (Doer) is Huwwa (He). 



aKhadha - to hold. 

jTAkhadha - to hold onto Tightly. Commit to. To be 

devoted to. 
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They held onto an idea tightly and devoted themselves to 
it. 



You will see in the Qur'an that Allah will talk about a 
religious holding onto something as Ittakhadha and not 
just Khadha, because being devoted to something strongly 
constitutes your beliefs. And you hold onto them more 
tightly. 

i.e. 

Ittakhadhtum-ul 'Ijla - when you devoted yourself tightly to 

the calf - Quran surah al Baqarah. 

(Allah is talking about the jews when they worshipped the 

calf/cow and devoted themselves strongly to it.) 



Those who took with great Zeal, they said - Allah seriously 
took a son (walad). 

aTtakhadha (fi'l maaddy - past tense action/verb) 

Allahu -Allah [Faa'il - doer] 

waladan - son (maf'ool bihi - i.e. This answers the 
'What/Who' question in the statement.). 



Ayah 5 : 



os / ' y 






y 



maa lahum bihi min ilmin wa laa li aabaa'ihim. kaburat 
kalimatan takhruju min afwaahihim. in yaqooloona il-laa 
kadhiba 

They have no knowledge of it, nor had their fathers. Grave is 
the word that conies out of their mouths; they speak not 
except a lie. 
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Maa - is more powerful negation than Laa (No). 

This ayah could be said in so many ways , i.e.; 

1 - Laysa 'ilmun lahum 

2 - Maa 'ilmun lahum 

3 - Laa 'ilmun lahum. 

(all imply - 'they have no knowledge' in different degrees of 
strength of negation.) 

Why did Allah say the ayah the way He did? 
Allah chose this specific syntax; 

-Maa is stronger than Laa. 

- Maa MIN 'ilmun - they don't have ANY knowledge 

whatsoever. 

Allah said; Maa Lahum bihee min 'ilmin.. 



By placing the 'LaHum' (for them) earlier in the sentence 
structure, it implies: 

1- Especially them, they are the ones who have no 
knowledge (regarding what they claim.) 

This is implying that the Christians who thought they were 
the knowledgable ones are infact the ignorant ones in 
regard to this issue. 
i.e. 'It is infact they who have no knowledge..' 

2 - the words LaHum' [for them] are placed closer to 
the strong negation of 'Maa'. Which strengthens the 
negation against their claim. 



Bihee - regarding this [claim] (against Allah), they have no 

knowledge. 

[bihee is almost serving the role of the word 'AN] 

Maybe they might be sophisticated in other worldly 
matters, but they are ignorant on their claim (that Allah has 
taken a son). 
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..wa Laa li aabaaa/ihim - and neither for their forefathers 
(neither did they have any true knowledge regarding this 
false claim.) 



The emphasis on their fathers (LAA li aabaaa/ihim) is less 
and there is more emphasis for the children (Maa is used - 
MAAIahum min 'ilmin). 

Why is this? 

Laa - can be used for Neither/Nor. For Continuity. 

i.e. Neither (maa) they nor (laa) they. You start with Maa 

and then continue the negation with Laa. 

However, there is another reason why Maa (stronger 
Negation) is stated for the children/offspring of previous 
people who claimed that Allah took a son. 



Why is Maa used for them? 

The forefathers may not have had a Messenger come 
to them to refute their false beliefs, (so a weaker 
negation - Laa - is used against them.) 

However - the christians who did have a Messenger 
(Prophet Muhammad and the Quran) come to them 
with clear signs - why are they still rejecting him? (a 

Stronger negation is required for these people in 
comparison to their forefathers who did not recieve such a 
Messenger.) 



wa laa Li aabaa/ihim - and neither For their forefathers. 

Li - harf jarr. 
Aabaa/i (muddaaf) 
him (muddaaf ilayh) 



KaburAt - "how Huge it is" [feminine word - 
mubalagha/hyberbole/rmaximum strength form] 

But how is it huge, in What sense? 

Nasb/mansoob [fat-ha/zabar] = tamyeez - Distinction / in 
terms of.. 
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Huge in terms of.. 



(kaburat)KalimaTan - (huge) Speech. 

(kaburaT was feminine because Speech/kalimaTan is 
Feminine.) 



..(kaburat) Kalimatan taKhruju... 

Why isn't "Al-latee" ('that which') placed before; 'taKhruju' 

('comes Out')? 

I.e. kaburat Kalimatan "al-latee" takhruju... 

Reason: It is not mentioned because the word Kalimatan 
has no AL (Alif, Lam = 'The.') before it. 

Kalimatan is common. If it is not common, AL is placed 
before it. If AL is placed before it, then "Aladhee" (male 
form) or "Al-latee" (feminine form) [meaning 'that which'] is 
placed before it. 



..kaburat Kalimatan taKhruju min aFwaahihim (an 
enormous Word comes Out from their Mouths.) 



kaburat (huge) - past tense, (al-hudooth). Single 
instant. 

taKhruju (comes out) - present-future tense 
(Muddaari'). Continuity. 



So Allah is covering all tenses. He is implying that what 
they say is so huge, yet they persist/continue to 
repeat this enormity of a (evil) statement. 



min aFwaahihim - from their mouths. 

aFwaa (plural - mouths) - Fam (singular) - mouth. 

How enormous of a statement comes out of their mouths... 

In yaqooloona il-laa kadhiba: 
in - usually means 'if 
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but when it comes with the word "il-laa" in the same 
sentence, it means; ' not at all '. 



So in this ayah, what is meant is; 
Laa yaqooloona il-laa kadhiba 
Maa yaqooloona il-laa kadhiba 
= They do not say, except a lie. 



In Balaghah/Rhetoric - The taNween (letter Nuun placed at 
the end of a word) usually refers to Magnimity/Magnifying 
something. 

in yaqooloona il-laa KadhibaN 
they do not say except a Huge Lie. 



ajran HasanaN (Enormous Good reward), (surah al Kahf 

[18:]2) 

KadhibaN (Enormous lie) (ayah [18:]5). 



K&hf 2 - (ayah 6-8) - Grammatical 
Analysis 



I Download MP3 



«-- Return to LinguisticMiracle 



Ayah 6 : 



UJ - 



IfiftAil CJ^J^JI lj($J I3JL03.J 

fa la'al-laka baakhi'un nafsika 'alaa aathaarihim, in lam 
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yu'minoo bi haadha al hadeethi asafa 

Then perhaps you would kill yourself through grief 
over them, [O Muhammad], if they do not believe in 
this message, [and] out of sorrow. 



fa - Then/so. [harf.] 

Related to another Harf in this ayah 'In' (a jumla 
Shartiyyah - a Conditional statement) 

The Jawab/response is attached to the beginning of the 
ayah instead, (with the conditional statement placed at the 
end). 

This is done to emphasise it's Importance. So it is placed 
first in the sentence structure instead of the end. 



(Fa - then) La'ala ka„ 



La'ala: 

has Multiple connotations; 

1 - Mushaaba bi Fi'l. 

2 - Makes the word Nasb after it; i.e. InnA, annakA, 
Laakin-nA, LaytAetc. It belongs to that group. 

3 - It has a few implications: 

Ta'ajji - [l_a'ala=] hope, but also fear. 

I.e. "La'ala-Ka = it is hoped/feared that You..." 



This harf (connective word) can go in 3 
directions ; 



1 - the Speaker himself. 

I.e. When the people supported the magicians 
at the time of Pharoah; 
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...La'ala-Naa la-tabi'oo as-sahara - 

And it was said to the people, will 
you gather [together]? It is hoped 
that we will follow the magicians, if 
they overcome Moses, (we hope that 
they do so we can continue following 
their way.) 

[Shu'ara 26: 39-40] 



In this context, the supporters of the magicians 
are hoping (in a state of anxiety) that the 
magicians win. These feelings of hope and 
anxiety are addressed in the word "La'ala." 



2 - The Speaker is hoping for a 3rd person. 

«£f>; 'iii iLjjJ U9 - wa ma adraaka 
La'alahu ya-zakkaa (perhaps/i hope - he wil 

purify himself) - surah Abasa 80:3 . 



3 - Expressing the hope of someone else. 

I.e. someone hopes someone else does 
something. 



So this ayah [Kahf 18:6] has 2 implications (through the 
word "La'ala"): 

1 - (It is) FEARED that you will kill yourself in grief... 

2 - (The disbelievers) HOPE that you will kill yourself 
in grief, because they do not believe in this message. 



1 - is the concern of Allah for His Messenger, because the 
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conveyance of the message is a heavy task. So Allah's 
Messenger is feeling that he is not fulfilling his duty 
properly. This is what is killing him. 
Allah is telling His Messenger (sal Allah alaihi wasalam) 
that you are fulfilling your duty, and that you are conveying 
it according to the high standard which Allah has set for 
you. So this ayah is a reassurance from Allah to His 
Messenger. 

2 - is the hope of the disbelievers in wanting Allah's 
Messenger to die so the message is given up and ended 
completely. 



..Fa (then) La'ala-Ka (it is feared/hoped - You) 
Baakhi'un... 



Baakhi'un - (ism Faa'il) - 

[Ba, Kha, 'Ayn = Bakh' - Literally : to Drive yourself to 

Death, kill yourself, over grief/sadnesss/extreme 

Depression]. 



Pre-lslamic Poetry : 

A-laa ayyuhal BAKHI' ul wajdi nafsah - O you the one who 

is killing himself over this extreme grief (which he finds in 

himself). 



"taBkha'u" (you are going to kill yourself - Fi'l [verb form]) 
is not stated in this ayah. Because verbs/actions might 
only be done once. 

Rather "Baakhi' (ism faa'il [noun]) form is used. This 
shows that it is a serious matter, it shows more 
permanency of such thoughts and feelings. A constant 
feeling of such thoughts. 



Nafsa-(Ka) - (your) self [muddaaf] (maNsoob). Because 
the ism faa'il can act as a f'il. So it can have a Maf'ool bihi 
(an Object.) 
i.e. We see an Object for Ism and Ism Faa'il too. 

i.e. wal hafidheena (guardians - ism faa'il) furoojahum 
(maf'ool bihi)... - surah Zumar. 
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So Baakhi'un (ism faa'il) but acts as a Faa'il (doer). 
NafsaKa (Your Self) - Maf'ool bihi. 



Are you going to kill yourself. 
'alaa Aathaarihim.. 
alaa- harf jarr- upon 



Aathaari (muddaaf) 

him (muddaaf ilayh) - them. 



AaThaaR - AThR [with a Sukun on the Ra] = 
sign/symbol/footprint (see [18:]64 ayah of this surah) 

= You do an act and it leaves a consequence behind. 

I.e. Footprints - you walk and they leave a mark behind 
you. 



So what is being implied is that the Christians sayings 
(about Allah having a son) leaves consequences behind 
them . Not just what they believe, but its the consequences 
for their false beliefs; 

1 - the Beliefs and the consequences for these peoples' 
beliefs on Judgment Day. 

2 - the Consequences of this belief on/for future 
generations. (I.e. We know there are many ahadith which 
emphasise future conflicts between the Muslims and the 
Christians near the end times.) 

When they hear the truth and they still reject it, this is what 
Prophet Muhammad is concerned over (sal Allah alayhi 
wasalam) - the consequences of their disbelief. 



In -if 

lam yu'minoo - they do not believe. 



Lam: forces the meaning of 'No' into the past tense. 

If they don't believe and they are adamant of not believing, 
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Bl [=with] - harf al-jarf - compliment of the word 
emaan/aamana. 



So the word Emaan has different attachments to it. each 
implying different meaning s for that word; 

1 - Aamana - (without any letters attached) = Believe. 

2 - Emaan BJ-illah (attached with the letter Baa) [= believe 
IN] 

3 - Emaan LAka (Laam) - i.e. Lan-nu'mina LAka... (surah 
al Baqarah) 

[= submit into something.] 

i.e. Bani Isra'eel believed in Moses as a Messenger of 
Allah, but they said; 

Lan-nu'mina LAka hat-taa naRa Allaha jahra - we will not 
submit until we see Allah clearly, (surah al Baqarah) 



In lam yu'mini B[ haadha al hadeethi.. 

if they have not believed IN this new saying. 



haadha = [this.] (muraqqab ishari / ism ul ishara hadha) 
al hadeeth [new saying] (mushaar ilayh). 

It is not considered Mawsoof in siffah although their 
properties are clearly identical between "haadha" and 
"hadeeth." 

Also, "bl" is a harf Jarr (kasra/zeyr on the last letter of the 
connective word), but we do not see the word "haadha" in 
a Jarr (kasra/zeyr) state (because it is Mabni [inflexible]). 

So the effect of the harf Jarr of "bl" is shown on the word 
"hadeethi" after the word "haadha". 

The effect of "bl" is meant on haadha but due to its 
inflexibility, it is shown on "hadeethi." 



hadeethi = new statement. In this ayah, the word 
Hadeeth (new speech) is referring to the Qur'an. 
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Asafa - 

asaf - Intense sorrow. 

Even in modern, this word is used to imply the meaning of 

sorrow; 

Min al mu'sif, 'Aasifan etc. 

You don't say 'Aasif to someone in normal circumstances, 
you only say it when you are Extremely sorry. 

Normally you say 'Afwan (lovingly forgive me) if you make 
a mistake. But if you do a great harm, then you say 
'Aasifan (Extremely sorry). 

In modern arabic, this word is Extreme. However, in 
classical arabic it is even more intense in meaning. 



Why is it in the Nasb state ? (asafAn) 

Baakhi'un (ism Faa'il/Faa'il) Nafsaka (maf'ool bihi) 
asafan (maf'ool lahu - an object that attributes a reason for 
that act). 

i.e. I stood for him (maf'ool), out of respect (maf'ool lahu) 

So the Messenger of Allah is being addressed as if he 
is wanting to kill himself, out of Aasifan (extreme 
grief). 



Aasifan by being placed in the end implies; It's okay if they 
don't believe in me, but atleast believe in this message. 
This shows the extremity of sadness, how much more sad 
can someone get? Where they don't even care about 
themselves and just want people to be safe by believing in 
the message. 



Ayah 7 : 



UJ to .- o .- 

o\|| li I- |r I - ~ l^l 



iUt &mi»\ f$\ J&3III} 
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innaa ja'alnaa maa 'ala-'l arDi zeenatan lahaa li 
naBluwahum ayyuhum AHsanu 'amalan 

Indeed, We have made that which is on the earth 
adornment for it that We may test them [as to] which 
of them is best in deed. 



Inna - mubtada' - Surely 

from Nahnu (We). Sometimes it is; Innana, other times 

Innaa. 



'Surely' : 

Innaa is fused together. 
Innanaa - is more powerful, 
(both are used in the Qur'an). 

Why? Because; When you hear a more complete sound in 
an Arabic word = the more the meaning. 

InNaa - It is an Emphatic statement (Surely we). 

[mubtada' (ism/noun)] 



The following of the ayah is Khabr and jumlah fi'liyyah 
(verbal sentence). 

This could be said; 

Qad ja'alnaa - we Have made (jumlah fi'liyyah) 

But Allah said; 

Innaa ja'alnaa - Surely we have made (jumlah ismiyyah) 

[Emphatic statement - Emphasis]. 



The Faa'il (Doer) is in the word "ja'alNaa" (We made). 

It is also in the word "inNaa" = surely We. 

So the ayah means; 

inNaa ja'alNaa - surely We, We made., (a strong 
Emphasis on Allah being the One who did this.) 

A strong emphasis [and Theme in the surah] is on Allah 
alone being the One who creates the delusions of the 
world, all that is in it. 
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Surely, it is only We who have made what is on the Earth 
as beauty for testing you, which of you is best in actions. 



People who attribute the good outcome of this world to 
'mother nature'. 

Allah is refuting such claims. 

Maa - what (Maa al Mansoolah) 
"ala al arD - upon the Earth. 

So what did Allah make ; 

1 - He made all that is upon the Earth. 

2 - He made number all that is on the Earth a Zeena = 
adornment/decoration. 

Zeenata - beauty/adornment/decoration, 
la ha - for her 

Allah did not make this world for the believers full 
enjoyment : 

huwwa aladhee ja'ala lakum maa fi-'l arDi jamee'an - He 
is the One who made for you all that is on the earth. 

zuyyina liladheena kafaroo al hayaat ad-dunya - beautified 
for those who disbelieve is the worldly life. 



O UU > o 

jsJjUI £.LLi Vj Uilll olliJI Ug - wa maa al hayaat ad- 
dunya il-laa mataa' al ghuroor (and what is the life of this 
world except tools of deception). - [aal Imran 3:185] 



So this world is beautified for the disbelievers, it is beauty 
for the world as signs for us (to get closer to Allah), but it is 
just a useage (mataa') to do good to move onto the next 
life. [ 
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Li naBluwwaHum - For us (to) Test Them 

Li (Lam harf al Ta'leel) - makes the Muddaari'/present 
tense into the Nasab state (Fat-ha/zabar). 
= Balaa/yaBluw becomes yabluwA 

NaBluw - We Test. 

NaBluwaHum - We Test Them (maf'ool bihi).. 

Ayyu (jumlah i'tiraadiyyah) [mubtada'] (muddaaf) - Which. 
hum - them (muddaaf ilayh) 



Ahsanu = Best [Husn = Good, the Alif [A] at the 
beginning = Most. = Most Good/beautiful etc.] 
[1 - khabar. 

2 - ism al-Tafdeel - that's why its Ahsanu and not 
AhsanuN. 

3 - AhsanA remains the same in Nasb and Jarr state, so it 
is not Ahsanl except when its Muddaaf or when it has an 
"Al" attached before it.] 



'amalAn - Actions done with thought. 

[Nasb state - al Tamyeez - Distinction/Specification. ] 

It is channeling the meaning in One direction. 
Ahsanu - beautiful. 



(ie. Aktharu [mumayyaz] Maalan [tamyeez] - More (in) 

Wealth.) 

i.e. The word Maalan specifies what there is more of.] 

We see the Nasb (fat-ha/zabar) state has been used so 
much i.e. In; 

Maf'ool bihi 

Maf'ool lahu 

Maf'ool which gives 2 objects after it 

La'ala makes the next word Nasb. 

There are overall 16 categories which make a word Nasb 
(fat-ha/zabar) state. 
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aHsanu 'amala - Best 'in terms of (tamyeez)' actions. 



Ayah 8 : 



* a>, 



l^lli* U o^s\5S LI3 



1/1/a /'nA/aa lajaa'iloona maa alayhaa sa'eedan juruza 

And indeed, We will make that which is upon it [into] 
dust and barren ground. 



This is even more stronger because ja'alna (was fi'l 
maaddiy) 



The 'wa' is doing Ittisaal to the sentence. So the previous 
ayah is connected in sentence form to this ayah. 

So we should know these 2 things are connected. 



'Wa' [harf attaf - connecting it to the previous ayah] 

inNaa - surely We ['Surely' (Inn) connected with Nahnu 
(We) shortened = Naa = InNaa)]. 



La 

[Lam al Tawkeed. Khabr. We know it is not Lam Harf al 

Jarr (kasra/zeyr) because then it would be LI Jaa'ilEEna.] 

InNaa - Surely We (will) 

La - Certainly 

Jaa'iloona - Make (state of Faa'il/ism Faa'il) 

There will be 2 Maf'ool : 
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1 - Maa alayha (what is upon her) 

2 - Sa'eedun juraza (bare dry soil). 



inNaa - surely We 

The Ism [noun] form is used to establish Certainty that it is 
coming. This is why inNaa is mentioned again. 



maa - what 

alayHa - upon Her (the Earth is a feminine word so 
'Ha -her). It is a continuation from the previous ayah which 
mentioned the Earth. So in this ayah, we know the Earth is 
referred to as 'her.' 

(mansoof and siffah) 

Sa'eed - Dust, (ism siffa mushabahah) [Sa'ood - an 
Elevated height] is also mentioned in the Qur'an. 

So right now you see Mountains and heights of 
buildings etc. (sa'ood) However, one day they will all 
collapse apart and all you will see above you and 
around you is Dust (sa'eed). 



Juruza - Lifeless / dead. From the word Jarz - to kill off 
a land so no vegetation grows on it. 
I.e. When a land has plants and trees and life, when all 
that is destroyed and the land is barren/dead = Juruza. 



So Allah is telling us through these 2 words that all that is 
Above you and Below you will become lifeless, dead and 
only dust / nothingness. 

Allah has shown His creative power over the Earth and 
how He has placed so much life, height and beauty in it. 
Yet He will cause it all to become lifeless and nothingness. 



Grammatical overview of ayah : 

InNaa - Surely We (mubtada') 

La Jaa'iloon - Certainly making (khabar) 

maa - what (ism mawsool, maf'ool bihi of la jaa'iloona) 

'alayha - upon her (connected / silatul-Mawsool) of Maa. 

Sa'eedun juruza - dust and lifeless (mansoof and siffa - 

both maNsoob (fat-ha/zabar state) because they are 
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attached with La ja'iloona - they are the 2nd maf'ool bihi). 



«-- Return to LinguisticMiracle 
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